Plotinus, Enneads
BOOK SIX, NINTH TRACTATE

ON THE GOOD, OR THE ONE
1. Itisin virtue of unity that beings are beings.

Thisisequdly true of things whose exigenceis prima and of dl that are in any degreeto be
numbered among beings. What could exist at al except as one thing? Deprived of unity, athing ceases
to be what it is caled: no army unless as a unity: a chorus, aflock, must be one thing. Even house and
ship demand unity, one house, one ship; unity gone, neither remains thus even continuous magnitudes
could not exist without an inherent unity; breek them apart and their very being is dtered in the measure
of the breach of unity.

Take plant and animd; the materia form stands a unity; falen from that into alitter of fragments,
the things have lost their being; what was is no longer there; it is replaced by quite other things- as many
others, precisaly, as possess unity.

Hedth, amilarly, is the condition of abody acting as a co-ordinate unity. Beauty appears when
limbs and features are controlled by this principle, unity. Morad excdlenceis of asoul acting asa
concordant total, brought to unity.

Come thus to soul- which brings dl to unity, making, moulding, shaping, ranging to order- there
isatemptation to say "Soul isthe bestower of unity; soul therefore is the unity.” But soul bestows other
characterigtics upon materia things and yet remains digtinct from its gift: shape, Idedl-Form and the rest
ared| diginct from the giving soul; o, clearly, with this gift of unity; soul to make things unities looks
out upon the unity just as it makes man by looking upon Man, redizing in the man the unity belonging to
Man.

Anything that can be described as a unity is o in the precise degree in which it holdsa
characteristic being; the less or more the degree of the being, the less or more the unity. Soul, while
digtinct from unity's very sdif, isathing of the greater unity in proportion asit is of the greeter, the
authentic, being. Absolute unity it isnot: it is soul and one soul, the unity in some sense a concomitant;
there are two things, soul and soul's unity asthere is body with body's unity. The looser aggregates,
such as achair, are furthest from unity, the more compact are the nearer; soul is nearer yet but ill a
participant.

Is soul to be identified with unity on the ground that unless it were one thing it could not be soul?
No; unity is equaly necessary to every other thing, yet unity stands digtinct from them; body and unity
are not identical; body, too; is il a participant.

Besides, the soul, even the collective soul for dl its absence of part, isamanifold: it has diverse
powers- reasoning, desiring, perceiving- dl held together by this chain of unity. Itsdf aunity, soul
confers unity, but also acceptsiit.

2. It may be suggested that, while in the unities of the partia order the essence and the unity are digtinct,
yet in collective existence, in Real Being, they are identical, so that when we have grasped Being we
hold unity; Red Being would coincide with Unity. Thus, taking the Intellectuad-Principle as Essentid
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Being, that principle and the Unity Absolute would be a once Prima Being and Pure Unity, purveying,
accordingly, to the rest of things something of Being and something, in proportion, of the unity which is
itsdf.

There is nothing with which the unity would be more plausibly identified than with Being; ether
it isBeing asagiven manisman or it will correspond to the Number which rulesin the redim of the
particular; it will be a number gpplying to a certain unique thing as the number two gpplies to others.

Now if Number is athing among things, then clearly so this unity must be; we would have to
discover what thing of thingsit is. If Number is not a thing but an operation of the mind moving out to
reckon, then the unity will not be athing.

We found that anything losing unity losesits being; we are therefore obliged to enquire whether
the unity in particularsis identical with the being, and unity absolute identical with collective being.

Now the being of the particular isamanifold; unity cannot be a manifold; there must therefore
be a digtinction between Being and Unity. Thus aman is a once areasoning living being and atotd of
parts; hisvariety is held together by his unity; man therefore and unity are different- man athing of parts
agang unity partless. Much more must Collective Being, as container of dl exisence, be amanifold
and therefore digtinct from the unity in which it is but participant.

Again, Collective Being contains life and intdligence- it is no dead thing- and so, once more, is
ameanifold.

If Being isidentica with Intellectud-Principle, even a thet it isamanifold; dl the more so when
count istaken of the Ided Formsin it; for the Idea, particular or collective, is, after dl, anumerable
agglomeration whose unity isthat of akosmos.

Abovedl, unity is The Firgt: but Intelectud-Principle, Ideas and Being, cannot be so; for any
member of the redlm of Formsis an aggregation, a compound, and therefore- Snce components must
precede their compound- is alater.

Other consderations aso go to show that the Intellectud-Principle cannot be the Firdt. Intellect
must be above the Intelectua Act: at least inits higher phase, that not concerned with the outer
universe, it must be intent upon its Prior; itsintroverson is a conversion upon the Principle.

Considered as a once Thinker and Object of its Thought, it is dua, not smplex, not The Unity:
consdered aslooking beyond itsdlf, it must look to a better, to a prior: looking Smultaneoudy upon
itself and upon its Transcendent, it is, once more, not aFirs.

Thereisno other way of sating Intellectud-Principle than as that which, holding itsdlf in the
presence of The Good and First and looking towards That, is salf-present aso, self-knowing and
Knowing itsdf as All-Being: thus manifold, it isfar from being The Unity.

In sum: The Unity cannot be the totd of beings, for so its oneness is annulled; it cannot be the
Intellectud-Principle, for so it would be that tota which the Intdlectud-Principleis; nor isit Being, for
Being isthe manifold of things.

3. What then must The Unity be, what nature is Ift for it?

No wonder that to Sate it is not easy; even Being and Form are not easy, though we have a
way, an approach through the Idess.

The soul or mind reaching towards the formless finds itsdf incompetent to grasp where nothing



boundsit or to teke impression where the impinging redity is diffuse; in sheer dread of holding to
nothingness, it dips away. The Sate is painful; often it seeks relief by retreating from dl this vagueness
to the region of sense, there to rest as on solid ground, just as the sight distressed by the minute rests
with pleasure on the bold.

Soul must seein its own way; thisis by coaescence, unification; but in seeking thus to know the
Unity it is prevented by that very unification from recognising thet it has found; it cannot distinguish itsdlf
from the object of thisintuition. Nonethdess, thisis our one resource if our philasophy isto give us
knowledge of The Unity.

We are in search of unity; we are to come to know the principle of al, the Good and Fir;
therefore we may not stand away from the realm of Firsts and lie prostrate among the lasts: we must
drike for those Firgs, rising from things of sense which are thelagts. Cleared of dl evil in our intention
towards The Good, we must ascend to the Principle within oursalves, from many, we must become
one; only so do we attain to knowledge of that which is Principle and Unity. We shape ourselves into
Intellectud-Principle; we make over our soul in trugt to Intdlectud-Principle and set it firmly in That;
thus what That sees the soul will waken to see; it is through the Intellectud-Principle that we have this
vison of The Unity; it must be our care to bring over nothing whatever from sense, to dlow nothing
even of soul to enter into Intellectud-Principle: with Intdlect pure, and with the summit of Intellect, we
areto seethe All-Pure.

If quester has the impression of extension or shape or mass attaching to That Nature he has not
been led by Intellectua-Principle which is not of the order to see such things; the activity has been of
sense and of the judgement following upon sense: only Intellectud-Principle can inform us of the things
of its scope; its competence is upon its priors, its content and itsissue: but even its content is outside of
sense; and Hill purer, il lesstouched by multiplicity, areits priors, or rather its Prior.

The Unity, then, is not Intellectud-Principle but something higher till: Intdlectud-Principle is ill
abeing but that First is no being but precedent to dl Being; it cannot be a being, for a being has what
we may cal the shape of itsredlity but The Unity is without shape, even shape Intellectud.

Genegrative of dl, The Unity isnone of dl; neither thing nor quantity nor qudity nor intellect nor
soul; not in motion, not at rest, not in place, not intime: it is the self-defined, unique in form or, better,
formless, existing before Form was, or Movement or Rest, dl of which are attachments of Being and
make Being the manifold it is.

But how, if not in movement, can it be otherwise than & rest?

The answer isthat movement and rest are states pertaining to Being, which necessarily has one
or the other or both. Besides, anything at rest must be o in virtue of Rest as something distinct: Unity at
rest becomes the ground of an attribute and at once ceases to be a smplex.

Note, smilarly, that, when we spegk of this Fira as Cause, we are affirming something happening not to
it but to us, the fact that we take from this Salf-Enclosed: strictly we should put neither a This nor a That
to it; we hover, asit were, about it, seeking the statement of an experience of our own, sometimes
nearing this Redlity, sometimes baffled by the enigmain which it dwells

4. The main part of the difficulty isthat awareness of this Principle comes neither by knowing nor by the
Intellection that discovers the Intdllectud Beings but by a presence overpassing al knowledge. In



knowing, soul or mind abandonsiits unity; it cannot remain asmplex: knowing is taking account of
things; that accounting is multiple; the mind, thus plunging into number and multiplicity, departs from
unity.

Our way then takes us beyond knowing; there may be no wandering from unity; knowing and
knowable must dl be |eft asde; every object of thought, even the highest, we must pass by, for dl that
isgood is later than This and derives from This as from the sun dl the light of the day.

"Not to be told; not to be written": in our writing and telling we are but urging towardsiit: out of
discusson we cdl to vison: to those desiring to see, we point the path; our teaching is of the road and
the travelling; the seeing must be the very act of one that has made this choice.

There are those that have not attained to see. The soul has not come to know the splendour There; it
has not fet and clutched to itsdf that love-passion of vison known to lover come to rest where he
loves. Or struck perhaps by that authentic light, al the soul lit by the nearness gained, we have gone
weighted from beneath; the vison is frugtrate; we should go without burden and we go carrying that
which can but keep us back; we are not yet made over into unity.

From noneistha Principle absent and yet from dl: present, it remains absent save to those fit to
receive, disciplined into some accordance, able to touch it closdly by their likeness and by that kindred
power within themsaves through which, remaining as it was when it came to them from the Supreme,
they are enabled to seein so far as God may at all be seen.

Fallure to attain may be due to such impediment or to lack of the guiding thought that
edtablishes trust; impediment we must charge againgt oursaves and gtrive by entire renunciation to
become emancipate; where thereis distrust for lack of convincing reason, further considerations may be

applied:

5. Those to whom existence comes about by chance and automatic action and is held together by
materid forces have drifted far from God and from the concept of unity; we are not here addressing
them but only such as accept another nature than body and have some conception of soul.

Soul must be sounded to the depths, understood as an emanation from Intellectud-Principle
and as holding its vaue by a Reason-Principle thence infused. Next this Intellect must be gpprehended,
an Intellect other than the reasoning faculty known astherationd principle; with reasoning we are
dready in the region of separation and movement: our sciences are Reason-Principleslodged in soul or
mind, having manifestly acquired their character by the presence in the soul of Intellectud-Principle,
source of dl knowing.

Thus we come to see Intdllectud-Principle dmost as an object of sense: the Intdllectud
Kosmosiis perceptible as standing above soul, father to soul: we know Intellectud-Principle asthe
moationless, not subject to change, containing, we must think, al things, amultiple but at once indivisble
and comporting difference. It is not discriminate as are the Reason-Principles, which can in fact be
known one by one: yet its content is not a confusion; every item stands forth didtinctly, just asina
science the entire content holds as an indivisble and yet each item is a self-standing verity.

Now a plurdity thus concentrated like the Intellectud Kosmosis close upon The First- and
reason certifies its existence as surely asthat of soul- yet, though of higher sovereignty than soul, it is not
The Frg gnceit isnot a unity, not Smplex as unity, principle over dl multiplicity, must be.
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Before it there is That which must transcend the noblest of the things of Being: there must be a
prior to this Principle which aming towards unity isyet not unity but athing in unity's likeness. From this
highest it is not sundered; it too is salf-present: o close to the unity, it cannot be articulated: and yet it is
a principle which in some measure has dared on.

That awesome Prior, The Unity, isnot abeing, for so its unity would be vested in something
else drictly no nameis apt to it, but Snce name it we must there is a certain rough fitness in designating
it as unity with the undergtanding thet it is not the unity of some other thing.

Thus it dudes our knowledge, so that the nearer gpproach to it is through its offspring, Being:
we know it as cause of existence to Intellectua-Principle, asfount of dl that is best, as the efficacy
which, self-perduring and undiminishing, generates dl beings and is not to be counted among these its
derivatives, to dl of which it must be prior.

Thiswe can but name The Unity, indicating it to each other by a designation that pointsto the
concept of its partlessness while we are in redlity striving to bring our own minds to unity. We are not to
think of such unity and partlessness as belong to point or monad; the veritable unity is the source of al
such quantity which could not exist unlessfirst there existed Being and Being's Prior: we are not, then,
to think in the order of point and monad but to use these- in their rgiection of magnitude and partition-
as symbols for the higher concept.

6. In what sense, then, do we assert this Unity, and how isiit to be adjusted to our mental processes?

Its oneness must not be entitled to that of monad and point: for these the mind abstracts
extenson and numerica quantity and rests upon the very minutest possible, ending no doubt in the
partless but ill in something that began as a partible and is dways lodged in something other than itsdlf.
The Unity was never in any other and never belonged to the partible: nor isitsimpartibility that of
extreme minuteness; on the contrary it is great beyond anything, great not in extenson but in power,
gzeless by its very greatness as even its immediate sequents are impartible not in mass but in might. We
mugt therefore take the Unity as infinite not in measureess extension or numerable quantity but in
fathomless depths of power.

Think of The One as Mind or as God, you think too meanly; use al the resources of
understanding to concealve this Unity and, again, it is more authenticaly one than God, even though you
reach for God's unity beyond the unity the most perfect you can conceive. For Thisis utterly a
sf-exigent, with no concomitant whatever. This self-sufficing is the essence of its unity. Something
there must be supremely adequate, autonomous, al-transcending, most utterly without need.

Any manifold, anything benesth The Unity, is dependent; combined from various congtituents,
its essentiad nature goes in need of unity; but unity cannot need itsdlf; it tands unity accomplished.
Again, amanifold depends upon al its factors; and furthermore each of those factorsin turn- as
necessarily inbound with the rest and not self-standing- sets up a smilar need both to its associates and
to the total so constituted.

The sovereignly sdf-sufficing principle will be Unity-Absolute, for only in this Unity istherea
nature above al need, whether within itsdlf or in regard to the rest of things. Unity seeks nothing
towardsits being or its well-being or its safehold upon existence; cause to dl, how can it acquire its
character outsde of itsdf or know any good outsde? The good of its being can be no borrowing: This



is The Good. Nor hasit gtation; it needs no standing ground as if inadequate to its own sustaining; what
cdlsfor such underpropping is the soulless, some materid mass that must be based or fall. Thisis base
to dl, cause of universa existence and of ordered station. All that demands placeisin need; aFirst
cannot go in need of its sequents: dl need is effort towards afird principle; the Firdt, principleto al,
must be utterly without need. If the Unity be seeking, it must inevitably be seeking to be something other
than itsdlf; it is seeking its own destroyer. Whatever may be said to be in need of agood is needing a
preserver; nothing can be agood to The Unity, therefore.

Nether can it have will to anything; it is a Beyond-Good, not even to itsalf agood but to such
beings only as may be of qudity to have part with it. Nor hasit Intellection; that would comport
divergty: nor Movement; it is prior to Movement asto Intellection.

To what could its Intellection be directed? To itself? But that would imply a previous ignorance;
it would be dependent upon that Intellection in order to knowledge of itsdf; but it is the saf-aufficing.

Y et this absence of self-knowing does not comport ignorance; ignorance is of something outsde- a
knower ignorant of aknowable- but in the Solitary there is neither knowing nor anything unknown.
Unity, self-present, it has no need of sdlf-intdlection: indeed this " sdf-presence’ were better I€eft out, the
more surely to preserve the unity; we must eiminate al knowing and dl association, dl intellection
whether internd or externd. It is not to be though of as having but as being Intellection; Intellection does
not itsdf perform the intellective act but is the cause of the act in something else, and cause is not to be
identified with caused: most assuredly the cause of dl isnot athing within thet dl.

This Principleis not, therefore, to be identified with the good of which it is the source; it is good
in the unique mode of being The Good above dl that is good.

7. If the mind redls before something thus dien to al we know, we must take our stand on the things of
this realm and drive thence to see. But, in the looking, beware of throwing outward; this Principle does
not lie away somewhere leaving the rest void; to those of power to reach, it is present; to the inapt,
absent. In our dally affairs we cannot hold an object in mind if we have given ourselves e sewhere,
occupied upon some other matter; that very thing must be before us to be truly the object of
observation. So here dso; preoccupied by the impress of something else, we are withheld under that
pressure from becoming aware of The Unity; amind gripped and fastened by some definite thing cannot
take the print of the very contrary. As Matter, it is agreed, must be void of quality in order to accept the
types of the universe, so and much more must the soul be kept formlessif thereis to be no infixed
impediment to prevent it being brimmed and lit by the Prima Principle.

In sum, we must withdraw from dl the extern, pointed wholly inwards; no leaning to the outer;
the total of thingsignored, firgt in their relaion to us and later in the very ideg; the sdf put out of mind in
the contemplation of the Supreme; dl the commerce so closdy There that, if report were possible, one
might become to others reporter of that communion.

Such converse, we may suppose, was that of Minos, thence known as the Familiar of Zeus, and in that
memory he established the laws which report it, enlarged to that task by his vison There. Some, on the
other hand, there will be to disdain such citizen service, choosing to remain in the higher: these will be
those that have seen much.

God- we read- is outside of none, present unperceived to al; we break away from Him, or



rather from oursaves, what we turn from we cannot reach; astray oursalves, we cannot go in search of
another; achild distraught will not recognise its father; to find ourselvesisto know our source.

8. Every soul that knows its history is aware, <o, that its movement, unthwarted, is not that of an
outgoing line; its naturd course may be likened to that in which a circle turns not upon some externd but
on its own centre, the point to which it owes its rise. The soul's movement will be about its source; to
thisit will hold, poised intent towards that unity to which al souls should move and the divine souls
adways move, divine in virtue of that movement; for to be agod isto be integra with the Supreme; what
gands away is man till multiple, or beest.

Is then this "centre’ of our souls the Principle for which we are seeking?

We must look yet further: we must admit a Principle in which dl these centres coincide: it will
be a centre by anaogy with the centre of the circle we know. The soul isnot acircle in the sense of the
geometric figure but in that it a once contains the Primal Nature [as centre] and is contained by it [as
circumference], that it owes its origin to such a centre and gtill more that the soul, uncontaminated, isa
sdf-contained entity.

In our present state- part of our being weighed down by the body, as one might have the feet
under water with al the rest untouched- we bear- oursalves doft by that- intact part and, in that, hold
through our own centre to the centre of al the centres, just as the centres of the greet circles of a sphere
coincide with that of the sphere to which al belong. Thus we are secure.

If these circles were materid and not spiritud, the link with the centres would be locdl; they
would lie round it whereit lay a some distant point: Snce the souls are of the Intellectud, and the
Supreme il loftier, we understand that contact is otherwise procured, thet is by those powers which
connect Intellectua agent with Intellectud Object; thisdl the more, snce the Intellect grasps the
Intellectud object by the way of smilarity, identity, in the sure link of kindred. Materid mass cannot
blend into other materia mass: unbodied beings are not under this bodily limitetion; their separation is
soldy that of otherness, of differentiation; in the absence of otherness, it is smilars mutualy present.

Thus the Supreme as containing no otherness is ever present with us; we with it when we put
otherness away. It is not that the Supreme reaches out to us seeking our communion: we reach towards
the Supreme; it is we that become present. We are always before it: but we do not always look: thus a
choir, snging set in due order about the conductor, may turn away from that centre to which dl should
attend: let it but face aright and it Sngs with beauty, present effectively. We are ever before the
Supreme- cut off is utter dissolution; we can no longer be- but we do not aways attend: when we ook,
our Term is atained; thisisres; thisisthe end of anging ill; effectively before Him, we lift achord song
full of God.

9. In this chairing, the soul looks upon the wellsoring of Life, wellspring dso of Intellect, beginning of
Being, fount of Good, root of Soul. It is not that these are poured out from the Supreme lessening it asiif
it were athing of mass. At that the emanants would be perishable; but they are eternd; they spring from
an eternd principle, which produces them not by its fragmentation but in virtue of itsintact identity:
therefore they too hold firm; so long as the sun shines, so long there will be light.

We have not been cut away; we are not separate, what though the body-nature has closed



about us to press us to itsdlf; we breathe and hold our ground because the Supreme does not give and
pass but gives on for ever, solong asit remainswhat it is.

Our being isthe fuller for our turning Thither; thisis our prosperity; to hold doof islondiness
and lessening. Here is the soul's peace, outside of evil, refuge taken in the place clean of wrong; here it
hasits Act, itstrue knowing; hereit isimmune. Hereisliving, the true; that of to-day, dl living apart
from Him, isbut a shadow, amimicry. Lifein the Supreme is the native activity of Intellect; in virtue of
that converse it brings forth gods, brings forth beauty, brings forth righteousness, brings forth al mord
good; for of dl these the soul is pregnant when it has been filled with God. This Sateisitsfirs and its
final, because from God it comes, its good lies There, and, once turned to God again, it iswhét it was.
Life here, with the things of earth, isa sinking, a defeat, afailing of the wing.

That our good is There is shown by the very love inborn with the soul; hence the congtant
linking of the Love-God with the Psyches in story and picture; the soul, other than God but sprung of
Him, must needslove. So long asit is There, it holds the heavenly love; hereitsloveisthe baser; There
the soul is Aphrodite of the heavens; here, turned harlot, Aphrodite of the public ways. yet the soul is
adways an Aphrodite. Thisistheintention of the myth which tells of Aphrodite's birth and Eros born
with her.

The soul inits nature loves God and longs to be a one with Him in the noble love of a daughter
for anoble father; but coming to human birth and lured by the courtships of this sphere, she takes up
with another love, amortd, leaves her father and falls.

But one day coming to hate her shame, she puts away the evil of earth, once more seeks the
father, and finds her peace.

Those to whom dl this experience is strange may understand by way of our earthly longings and
the joy we have in winning to what we most desire- remembering aways that here what we love is
perishable, hurtful, that our loving is of mimicries and turns awry because al was a mistake, our good
was not here, this was not what we sought; There only is our veritable love and There we may hold it
and be with it, possessit inits verity no longer submerged in dien flesh. Any that have seen know what
| have in mind: the soul takes another life asit gpproaches God; thus restored it feds that the dispenser
of truelifeis There to see, that now we have nothing to look for but, far otherwise, that we must put
addedl dseand rest in Thisdone, Thisbecome, Thisaone, dl the earthly environment done away, in
hagte to be free, impatient of any bond holding us to the baser, so that with our being entire we may
cling aout This, no part in us remaining but through it we have touch with God.

Thus we have dl the vision that may be of Him and of oursdves; but it is of a sdf-wrought to
splendour, brimmed with the Intellectud light, become that very light, pure, buoyant, unburdened, raised
to Godhood or, better, knowing its Godhood, dl aflame then- but crushed out once moreif it should
take up the discarded burden.

10. But how comes the soul not to keep that ground?

Because it has not yet escgped wholly: but there will be the time of vision unbroken, the sdif
hindered no longer by any hindrance of body. Not that those hindrances beset that in us which has
veritably seen; it isthe other phase of the soul that suffers and that only when we withdraw from vison
and take to knowing by proof, by evidence, by the reasoning processes of the menta habit. Such logic



is not to be confounded with that act of oursin the vison; it is not our reason that has seen; it is
something greater than reason, reason's Prior, as far above reason as the very object of that thought
must be.

In our self-seeing There, the self is seen as belonging to that order, or rather we are merged into
that sdlf in us which hasthe quality of that order. It isaknowing of the sdf restored to its purity. No
doubt we should not spesk of seeing; but we cannot help talking in dudlities, seen and seer, instead of,
boldly, the achievement of unity. In this seeing, we neither hold an object nor trace digtinction; there is
no two. The man is changed, no longer himsdf nor sdf-belonging; he is merged with the Supreme,
sunken into it, one with it: centre coincides with centre, for on this higher plane things that touch at dl
are one; only in separation is there dudity; by our holding away, the Supreme is st outside. Thisiswhy
the vison baffles teling; we cannot detach the Supreme to state it; if we have seen something thus
detached we have faled of the Supreme which is to be known only as one with ourselves.

11. Thisisthe purport of that rule of our Mysteries: Nothing Divulged to the Uninitiate: the Supremeis
not to be made a common story, the holy things may not be uncovered to the stranger, to any that has
not himsdf attained to see. There were not two; beholder was one with beheld; it was not avison
compassed but a unity gpprehended. The man formed by this mingling with the Supreme must- if he
only remember- carry itsimage impressed upon him: he is become the Unity, nothing within him or
without inducing any diverdty; no movement now, no passion, no outlooking desire, once this ascent is
achieved; reasoning isin abeyance and dl Intellection and even, to dare the word, the very sef; caught
away, filled with God, he has in perfect sillness atained isolaion; al the being cdmed, he turns neither
to this sde nor to that, not even inwards to himsdlf; utterly resting he has become very rest. He belongs
no longer to the order of the beautiful; he has risen beyond beauty; he has overpassed even the choir of
the virtues; heislike one who, having penetrated the inner sanctuary, leaves the temple images behind
him- though these become once more first objects of regard when he leaves the halies; for There his
converse was not with image, not with trace, but with the very Truth in the view of which dl therest is
but of secondary concern.

There, indeed, it was scarcdly vison, unless of amode unknown; it was a going forth from the
sdf, aamplifying, arenunciation, a reach towards contact and at the same time arepose, a meditation
towards adjustment. Thisisthe only seeing of what lies within the holies: to look otherwiseisto fall.

Things here are signs; they show therefore to the wiser teachers how the supreme God is
known; the indructed priest reading the sign may enter the holy place and make red the vison of the
inaccessible. Even those that have never found entry must admit the existence of that invisble; they will
know their source and Principle since by principle they see principle and are linked with it, by like they
have contact with like and s0 they grasp dl of the divine that lies within the scope of mind. Until the
seeing comes they are il craving something, that which only the vison can give; this Term, atained
only by those that have overpassed dl, isthe All-Transcending.

It is not in the soul's nature to touch utter nothingness; the lowest descent isinto evil and, so far,
into non-being: but to utter nothing, never. When the soul begins again to mount, it comes not to
something dien but to its very sdf; thus detached, it is not in nothingness but in itsdlf; sdf-gathered it is
no longer in the order of being; it isin the Supreme.



There isthus a converse in virtue of which the essentia man outgrows Being, becomes identica
with the Transcendent of Being. The sdif thus lifted, we are in the likeness of the Supreme: if from that
heightened sdlf we pass il higher- image to archetype- we have won the Term of dl our journeying.
Fdlen back again, we awaken the virtue within until we know oursdves dl order once more; once
more we are lightened of the burden and move by virtue towards Intellectud-Principle and through the
Wisdom in That to the Supreme.

Thisisthe life of gods and of the godlike and blessed among men, liberation from the dien that
besets us here, alife taking no pleasure in the things of earth, the passing of solitary to solitary.
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